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Objections Considered

 It is obvious that throughout history, the teaching that God determines in 
advance those He will save has been much disputed. In the Five Articles of 
the Remonstrants (1610), which summed the basic theology of Arminius and 
those who followed his teachings, the purpose of God to save some out of fallen 
humanity rests not so much on His sovereign purpose but upon the will of those 
who would accept the offer of the Gospel. In short, those who disagree with the 
doctrine of election as I have outlined it above do so on several grounds.

That Election in the Bible is of Nations, not Individuals

 It is true, as we have seen, that God’s choice of Israel to be His covenant 
people is election on a national scale. Similarly, God chose various tribes as well 
as families for particular duties and privileges. But to contend that such election 
on a national or corporate level is the sum of the doctrine in the Bible is clearly 
short-sighted. We have already seen that in Rom 8:28ff, the election of which 
Paul speaks is individual, not corporate. This is likewise affirmed in the fol-
lowing chapters of Romans in which Isaac is chosen, not Ishmael, and Jacob is 
chosen, not Esau (Rom 9:6–13), all of which are presented to substantiate Paul’s 
claim that “they are not all Israel who are descended from Israel” (9:6). In 1Cor 
1:26f, Paul writes that God has chosen the weak and foolish to confound the 
wise and strong, all so that “no man may boast against God.” Likewise, in Eph 
1:3–5, the election spoken of is clearly not corporate but individual. In writing 
to the Thessalonian assembly, Paul speaks of God’s choice of those who had 
believed the Gospel, which is an individual not corporate reality (1Thess1:4–5). 
And consider the same theme in Paul’s second epistle to the Thessalonians:

But we should always give thanks to God for you, brethren beloved by 
the Lord, because God has chosen you from the beginning for salvation 
through sanctification by the Spirit and faith in the truth. (2Thess 2:13)

In 2Tim 2:10, Paul states that he endures all things for the sake of those who are 
chosen so that they might obtain eternal salvation. Such salvation is individual, 
not corporate, as Peter also writes:

Therefore, brethren, be all the more diligent to make certain about His 
calling and choosing you; for as long as you practice these things, you 
will never stumble; (2Pet 1:10)

The reality is that the corporate aspects of election, and particularly the election 
of Israel as God’s chosen nation, form a paradigm for individual election, much 
like the corporate redemption of Israel out of Egypt reveals a pattern for God’s 
redemption of individuals.

The Doctrine of Election is at Odds with God’s Desire that all be Saved

 In Ezek 33:11, God says that He has “no pleasure in the death of the 
wicked; but that the wicked turn from his way and live.” Likewise, in 2Pet 3:9, 
we read that God is “not wishing for any to perish but for all to come to repen-
tance.” How can these be true if God has chosen only some to salvation?
 First, the statement in Ezek 33:11 expresses the general benevolence of God 
toward His creation. In the same way that He gives the sunshine to the evil and 
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the good and sends His rain upon the righteous and the unrighteous (Matt 5:45), 
so He takes no pleasure in the death of those He created in His image. If all hu-
man life is to be sacred to mankind, how much more is it highly regarded by the 
Creator.
 At first reading, 2Pet 3:9 seems clearly to be at odds with the doctrine of 
God’s having chosen some to salvation. For if it clearly states that He is not 
willing that anyone should perish, then it seems incongruous to believe that He 
chose only some to be saved. But if we look at this verse in its context, its mean-
ing becomes clearer. In the opening verses of the chapter, Peter is describing 
those who, in the last days, will be mockers, saying that the coming of Yeshua is 
a myth since everything just continues on the same from era to era. He counters 
their mocking by noting that God, Who created the universe in the first place, 
also brought the waters of the flood upon those who likewise thought everything 
would continue as normal.
 Then Peter addresses the believing community with a word of encourage-
ment:

But do not let this one fact escape your notice, beloved, that with the 
Lord one day is like a thousand years, and a thousand years like one 
day.  The Lord is not slow about His promise, as some count slowness, 
but is patient toward you, not wishing for any to perish but for all to 
come to repentance. (2Pet 3:8–9)

Here we see that Peter is specifically talking to the community of believers, who 
he addresses as “beloved.” And he reminds them that the Lord is not slow with 
regard to His “promise” but is “patient toward you.” To what promise is Peter 
referring? If we presume that Peter, as the Apostle to the “circumcision” (Gal 
2:7), is writing to a predominantly Jewish community, then the “promise” may 
well be the general statement of blessing contained in the Abrahamic covenant. 
In general, then, Peter is encouraging the community with the fact that God’s 
patience toward them is based upon His covenant promise to bless them. In 
the same way that Paul envisioned a time when “all Israel will be saved” (Rom 
11:26), so Peter considered the present time to display God’s patience toward 
this Jewish community in light of the promises made to the fathers. But regard-
less of how one interprets the verse itself, it is clear that in its larger context, the 
words of Peter here are directed to a believing community, not to unbelievers in 
general.
 Another verse that is sometimes brought forward in this discussion of elec-
tion is 1Tim 2:4, which states that God “desires all men to be saved and to come 
to the knowledge of the truth.” Here again, at first reading this verse seems 
to contradict the idea that God chose some to be saved. If He desires all to be 
saved, then it makes no sense that He would choose just some and not all. But 
once again, it is necessary to see the wider context in which this verse is found if 
we are to understand its meaning. The section begins with this admonition:

First of all, then, I urge that entreaties and prayers, petitions and 
thanksgivings, be made on behalf of all men, for kings and all who 
are in authority, so that we may lead a tranquil and quiet life in all 
godliness and dignity. (1Tim 2:1–2)

Now by this Paul cannot mean that he expects the assembly in Ephesus to actu-
ally make entreaties and prayers for every person alive at that time. In fact, v. 2 
gives a further explanation of what Paul means by “all men” – “for kings and all 
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in authority….” In other words, entreaties and prayers are not only to be given 
for those who are part of the believing assembly, but they are also to pray for 
government officials, including kings. It might seem strange to make entreaties 
for a king or for government officials who were, in many ways, enemies of the 
believing community. But this was to be done so that they might lead a “tranquil 
and quite life.” Thus, in admonishing the assembly to pray for “all men,” Paul 
doubtlessly meant “all kinds of people,” including kings and government offi-
cials. Then, when he adds that God desires “all men” to be saved, he is likewise 
reminding the believers in Ephesus that God is able to save all kinds of people, 
even kings and governors who presently may be making their lives miserable.

The Doctrine of Sovereign Election Makes God Out to be Unjust

 This objection is usually framed like this: if we are commanded to give the 
Gospel to everyone without distinction (e.g., Acts 17:30), then it is patently 
unfair if some have no chance honestly to respond because they are not chosen. 
If God is sincere in giving the Gospel to all, salvation cannot be restricted to a 
pre-chosen few.
 Usually those who foster this objection point to the verses of Scripture that 
speak of “whosoever will” being saved. For example: 

Whoever will call upon the name of the Lord will be saved. (Acts 2:21; 
Rom 10:13, quoting Joel 2:32[Hebrew 3:5])

For God so loved the world, that He gave His only begotten Son, that 
whoever believes in Him shall not perish, but have eternal life. (John 
3:16)

 Here, as often, we face a clear paradox for which we have few answers. The 
reality is that the Scriptures compel us to give the Gospel to all without distinc-
tion (e.g., Matt 28:19), yet they also teach that God has chosen some to salva-
tion. In the mystery of God’s plan of salvation, the preaching of the Gospel is 
the means by which He intends to draw those He has chosen to Himself (Rom 
1:16; 10:17). The Scriptures are also clear, as we have already seen, that fallen 
mankind, apart from the special work of God in making alive the dead heart, 
will never seek God nor respond to the call of the Gospel.
 There is another factor we should take into consideration as well, namely, 
that the “whoever” statements like those found in the verses above are entirely 
true. Everyone without exception who has called upon the name of the Lord has 
been saved. Just as Yeshua stated: “… the one who comes to Me I will certainly 
not cast out” (Jn 6:37). No one has ever desired to come to Yeshua for the salva-
tion He offers and found the doctrine of election to be a barrier. Indeed, anyone 
who wants salvation as offered in the Gospel receives it. The issue, of course, is 
how a fallen individual comes to want salvation from the Lord. 
 A similar objection is that God is unjust to elect some to be saved and in 
passing over others, abandons them to eternal damnation. But in order for this 
objection to stand, it must be shown that mankind deserves salvation. Yet the 
Scriptures are clear that salvation is not something fallen mankind can require 
of God as though it is their right to have it. Instead, what each of us deserves is 
the penalty for sin, which is death (Rom 6:23). Moreover, this same verse makes 
it clear that eternal life is a gift of God’s grace, and it is the prerogative of the 
Giver to distribute the gift as he will (cf. Rom 9:15). In fact, God would have 
remained entirely just had He decided to save none of mankind.
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The Doctrine of Election Makes Evangelism Pointless

 This objection to the doctrine of election is based upon what appears to be 
valid logic. If God chooses all who will be saved, and if His choosing secures 
their eventual acceptance of the Gospel message, then what need is there for 
evangelism? It would appear that there is none. Those who are chosen to sal-
vation will be saved regardless of what anyone else might do. Partner to this 
argument is the one which reasons that God would not command people to do 
something of which they are incapable. Thus, since the Gospel messages com-
mands people to repent and believe, it appears illogical to give such a message 
to the non-elect because they will never be given divine assistance necessary to 
obey such demands.
 In answering these objections, we should first be reminded that the Scrip-
tures directly command us to proclaim the Gospel, the “Good news,” to those 
who are lost in their sins. From the very beginning of God’s revelation of His 
covenant with Israel, established first with Abraham and then renewed to Isaac 
and Jacob, God’s plan to bless “all the families of the earth” is in view (Gen 
12:3). By what means, however, is this universal dimension of the covenant to 
be realized? It is by Israel being a light to the nations (Is 42:6; 60:3). The “good 
news” that God intends to bless every family of the earth is the message of the 
Torah for which the remote islands of the world anxiously await (Is 42:4). And 
it is the duty of Israel to carry this message to all of the nations. What is more, 
the Messiah Himself, the Servant of the Lord, will engage in this global effort (Is 
49:6; cf. Matt 11:5; Lk 7:22) by preaching the good news Himself. 
 Thus, to be His witnesses is to assist Him in this work of bringing to pass the 
universal aspects of the covenant. The mission to which He sent His apostles, 
that is, to make disciples of all the nations (Matt 28:18f) obviously envisions 
more than what the Twelve could accomplish, and presumes that the disciples 
they would make would themselves carry forth the global mission of making 
disciples, which surely includes the giving of the Gospel. 
 Therefore, the first answer to the objection that the doctrine of election 
makes evangelism pointless is that evangelism is a command in the Scriptures. 
Our inability to understand the manner in which God’s sovereign election works 
together with the command to evangelize the lost does not negate either of these 
realities. If we, like Paul, have come to understand that the Gospel is itself the 
means by which God saves the lost, both Jew and Greek (Rom 1:16), then we 
need not question whether we are to proclaim the Gospel to those who are per-
ishing. God has ordained the means by which He intends to save the elect, and 
that means is the giving of the good news. Indeed, it is the very impossibility of 
depraved man to receive the Gospel that makes salvation the miracle it is. It is, to 
use an analogy, like the water poured out on Elijah’s altar (1Ki 18:34f). As Paul 
notes (1Cor 1:21), it is through the “foolishness of the message preached” that 
God accomplishes His salvation of sinners. From a human standpoint, the Gos-
pel demands of sinners what they are entirely incapable of doing, i.e., to repent 
and to believe, and therefore to proclaim the Gospel appears to be an exercise in 
futility, like pouring water over something to be burnt. But what is impossible 
from man’s point of view is not impossible for God. The Gospel requires “the 
power of God,” that is, the miraculous work of the Almighty, to accomplish its 
purpose.
 The second answer to the objection that election makes evangelism point-
less is that, in fact, just the opposite is true. Rather than being a hindrance to 
evangelism, the doctrine of election provides the basis to persevere in shar-
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ing the good news to all people everywhere, for it is the means by which God 
intends to accomplish His covenant promise to bless all the families/nations of 
the earth. We should not miss the fact that the Great Commission given to the 
Twelve just prior to Yeshua’s ascension begins with these words: “All authority 
has been given to Me in heaven and on earth” (Matt 28:18). This statement of 
His power and authority to accomplish the will of the Father is connected by the 
word “therefore” to the commission given to the talmidim (v. 19): “Go therefore 
and make disciples….” Their success in making disciples is not dependent upon 
their acumen in giving the Gospel in just this way or that, nor in their ability 
through well-crafted polemic to persuade people to accept the message. The 
success in making disciples depends upon the authority of Yeshua Who com-
mands heaven and earth to bring about the will of the Father. Thus, the disciples 
and all who would become disciples through their message, may give the Gos-
pel in its purity, recognizing that it is the power of God Himself that effects the 
acceptance of the good news to those who would be saved.
 The story of Lazarus (John 11) may serve as a midrash on this matter. Laza-
rus, the brother of Mary and Martha, had fallen sick. Yeshua was “beyond the 
Jordon” at the time (Jn 10:40f), so word was sent to Him that His close friend 
was sick. His response to the news is interesting: (v. 4): “This sickness is not to 
end in death, but for the glory of God, so that the Son of God may be glorified 
by it.” Then the text states that He remained for two more days where He was. 
Why? So that the “glory of God” might be made manifest when He performed 
the miracle of raising Lazarus from the dead.
 When Yeshua does arrive in Judea and goes to Bethany where Mary, Mar-
tha, and Lazarus lived, He is confronted by the fact that not only Mary and Mar-
tha, but also the others who had gathered to console them, were put out at Him 
for not having come earlier. Had He been there, they reasoned, Lazarus would 
not have died. Yeshua Himself was moved with compassion as He witnessed the 
mourners, and even wept Himself. There is always something wrong with death 
in a world that is governed by the Giver of Life. But He asks to be taken to the 
place where the body has been laid. Then, having arrived at the tomb, He asked 
for the stone to be removed from the mouth of the tomb. This was entirely out of 
the ordinary! The body of Lazarus had been in the tomb four days and thus the 
decomposition of the body had already begun. Opening the tomb would, among 
other things, give way to the foul odor of a dead body.  In other words, there 
was no doubt about the death of Lazarus. Any who may have held out hope that 
he was simply in a coma were now completely convinced that he had, in fact, 
died. Once the stone is removed from the tomb, Yeshua does a most remark-
able thing—something that must have appeared as utter foolishness to some: He 
gave a command to a corpse. He called out “Lazarus, come forth!” We know the 
end of the story: Lazarus did, indeed, come forth from that tomb of death, still 
bound in the traditional spice-wrappings used in Jewish burial of that time.
 If we may be allowed a midrash on this story, the following parallels may 
be made. The dead Lazarus is the sinner who is dead in sin. His decomposing 
body is the utter helplessness of the sinner to effect his or her own salvation. 
The command of Yeshua to “come forth” is the message of the Gospel, given 
to a dead man but the vehicle of God’s power to bring life. And the resurrected 
Lazarus is the sinner brought forth from the dead through the miraculous power 
of God.


