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Andreas Köstenberger, 2Timothy in Expositor’s Bible Commentary [Revised], Vol. 12 (Zondervan, 2006)
16 Without any conjunction (such as “for”), Paul elaborates the supreme value of Scripture. He focuses primarily 

on two aspects (with emphasis on the second element): first, “all Scripture” (more likely than “every Scripture”; see 
Notes below)—in the original context, the OT (but see 1Ti 5:18; 2Pe 3:16)—is “God-breathed” (theopneustos, GK 
2535; NASB, “inspired by God”). The term, an apparent Pauline coinage, is found in subsequent Greek literature 
(Pseudo-Phocylides 129; Sib. Or. 5:308; 5:407 [ca. AD 90–130]; cf. Homer, Iliad, 20.110), but the concept of the cre-
ative, life-giving breath of God and the image of the word of God as “breathed” by God have deep OT roots (Ge 1–2; 
Ps 33:6; Isa 42:5; cf. M. R. Austin, “How Biblical Is ‘The Inspiration of Scripture?’ ” ExpTim 93 [1981]: 77–79). The 
notion of inspiration is not foreign to the OT (Nu 24:2; Hos 9:7). The present passage is one of the major texts on the 
divine inspiration of Scripture (see B. B. Warfield’s classic study, “God-Inspired Scripture,” Presbyterian & Reformed
Review 11 [1927]: 89–130).

Second, because it has God as its source (cf. Warfield, “God-Inspired Scripture,” 293–94), Scripture is “useful” 
(ōphelimos, GK 6068; cf. 1Ti 4:8; Tit 3:8) in a variety of ways (cf. Ro 15:4; 1Co 10:11). Employing a symmetrical lit-
erary device called “chiasm,” with the two positive features enveloping the two negative ones, Paul notes that Scrip-
ture is “useful” for (a) “teaching” (didaskalia, GK 1436, a general term; see comments at v. 10 and at 4:3); (b) “re-
buking” (elegmon, GK 1791; cf. Sir 21:6; 32:17; 48:7); (b´) “correcting” (epanorthōsin, GK 2061; cf. 1 Esd 8:52; 1 
Macc 14:34; Josephus, Ant. 11.157; 16.263; Epictetus, Disc. 3.21.15); and (a´) “training [paideia, GK 4082; cf. Eph 
6:4; Heb 12:5–11] in righteousness.” As in child rearing, Christian growth entails both nurture and correction (cf. Eph 
6:4).

17 The end result of such thorough biblical training will be that the “man of God”—Christians in general and 
specifically church leaders—will be “adequate” (artios, GK 787; cf. Philo, Plant. 125), “complete [exērtismenos, GK 
1992; cf. Ac 21:5; the NIV conflates the two terms to “thoroughly equipped”] for every good work” (see esp. 2:21; Tit
3:1). While salvation comes through faith in Christ (2Ti 3:15; cf. 1:9; Tit 3:5), the purpose of a person’s calling is 
good works, a major theme in the PE (1Ti 2:10; 3:1; 5:10, 25; 6:18; 2Ti 2:21; Tit 1:16; 2:7, 14; 3:1, 8, 14).

Once again the message is consistent with Paul’s teaching elsewhere (Eph 2:8–10). (1) Proper Christian training 
must first be grounded in Scripture (not merely the passing on of humanistic principles or values); (2) it must be thor-
ough—there are no shortcuts to true spiritual growth—including both instruction and correction (rather than focusing 
unilaterally on encouragement); and (3) it is not merely for a person’s own edification or intellectual stimulation but 
for equipment for ministry to others.

Notes
16 The NIV rendering “all Scripture is God-breathed and is useful …” (NASB, “all Scripture is inspired by God and 
profitable … ”) masks a difficult set of exegetical choices that must be made. The Greek word πᾶς, pas, underlying 
“all” can also mean “every.” However, since no specific passage is mentioned, it is [Vol. 12, p. 592] more likely that 
Scripture is here viewed in its totality (“all Scripture” used as a collective phrase; cf. Marshall, 792).

The second major question arises from the absence of the verb “is” in the original. Should “is” be inserted after or 
before “God-breathed”? If the former, Paul would be saying that “all God-breathed Scripture is also [an alternative 
meaning of καί, kai, translated ‘and’ in the NIV and NASB] useful.” However, this requires the highly improbable as-
sumption that Paul held that there was also noninspired Scripture (so, rightly, Marshall, 793). Hence the rendering 
adopted by both the NIV and NASB is to be preferred (cf. Knight, 444–48; see also Wallace, Greek Grammar Beyond 
the Basics, 314).

John Calvin, Calvin’s Commentaries, Pringle Translation
16 All Scripture; or, the whole of Scripture; though it makes little difference as to the meaning. He follows out that

commendation which he had glanced at briefly. First, he commends the Scripture on account of its authority; and sec-
ondly, on account of the utility which springs from it. In order to uphold the authority of the Scripture, he declares that
it is divinely inspired; for, if it be so, it is beyond all controversy that men ought to receive it with reverence. This is a 
principle which distinguishes our religion from all others, that we know that God hath spoken to us, and are fully con-
vinced that the prophets did not speak at their own suggestion, but that, being organs of the Holy Spirit, they only ut-
tered what they had been commissioned from heaven to declare. Whoever then wishes to profit in the Scriptures, let 
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him first of all, lay down this as a settled point, that the Law and the Prophets are not a doctrine delivered according to
the will and pleasure of men, but dictated by the Holy Spirit.

If it be objected, “How can this be known?” I answer, both to disciples and to teachers, God is made known to be 
the author of it by the revelation of the same Spirit. Moses and the prophets did not utter at random what we have re-
ceived from their hand, but, speaking at the suggestion of God, they boldly and fearlessly testified, what was actually 
true, that it was the mouth of the Lord that spake. The same Spirit, therefore, who made Moses and the prophets cer-
tain of their calling, now also testifies to our hearts, that he has employed them as his servants to instruct us. Accord-
ingly, we need not wonder if there are many who doubt as to the Author of the Scripture; for, although the majesty of 
God is displayed in it, yet none but those who have been enlightened by the Holy Spirit have eyes to perceive what 
ought, indeed, to have been visible to all, and yet is visible to the elect alone. This is the first clause, that we owe to 
the Scripture the same reverence which we owe to God; because it has proceeded from him alone, and has nothing be-
longing to man mixed with it.

And is profitable. Now follows the second part of the commendation, that the Scripture contains a perfect rule of a
good and happy life. When he says this, he means that it is corrupted by sinful abuse, when this usefulness is not 
sought. And thus he indirectly censures those unprincipled men who fed the people with vain speculations, as with 
wind. For this reason we may in the present day, condemn all who, disregarding edification, agitate questions which, 
though they are ingenious, are also useless. Whenever ingenious trifles of that kind are brought forward, they must be 
warded off by this shield, that “Scripture is profitable.” Hence it follows, that it is unlawful to treat it in an unprof-
itable manner; for the Lord, when he gave us the Scriptures, did not intend either to gratify our curiosity, or to encour-
age ostentation, or to give occasion for chatting and talking, but to do us good; and, therefore, the right use of Scrip-
ture must always tend to what is profitable.

For instruction. Here he enters into a detailed statement of the various and manifold advantages derived from the 
Scriptures. And, first of all, he mentions instruction, which ranks above all the rest; for it will be to no purpose that 
you exhort or reprove, if you have not previously instructed. But because “instruction,” taken by itself, is often of lit-
tle avail, he adds reproof and correction.

It would be too long to explain what we are to learn from the Scriptures; and, in the preceding verse, he has given 
a brief summary of them under the word faith. The most valuable knowledge, therefore, is “faith in Christ.” Next fol-
lows instruction for regulating the life, to which are added the excitements of exhortations and reproofs. Thus he who 
knows how to use the Scriptures properly, is in want of nothing for salvation, or for a Holy life. Reproof and correc-
tion differ little from each other, except that the latter proceeds from the former; for the beginning of repentance is the 
knowledge of our sinfulness, and a conviction of the judgment of God. Instruction in righteousness means the rule of 
a good and holy life.

17.  That the man of God may be perfect. Perfect means here a blameless person, one in whom there is nothing defec-
tive; for he asserts absolutely, that the Scripture is sufficient for perfection. Accordingly, he who is not satisfied with 
Scripture desires to be wiser than is either proper or desirable.

But here an objection arises. Seeing that Paul speaks of the Scriptures, which is the name given to the Old Testa-
ment, how does he say that it makes a man thoroughly perfect? for, if it be so, what was afterwards added by the apos-
tles may be thought superfluous. I reply, so far as relates to the substance, nothing has been added; for the writings of 
the apostles contain nothing else than a simple and natural explanation of the Law and the Prophets, together with a 
manifestation of the things expressed in them. This eulogium, therefore, is not inappropriately bestowed on the Scrip-
tures by Paul; and, seeing that its instruction is now rendered more full and clear by the addition of the Gospel, what 
can be said but that we ought assuredly to hope that the usefulness, of which Paul speaks, will be much more dis-
played, if we are willing to make trial and receive it?

Thomas D. Lea, 1 & 2 Timothy in The New American Commentary, Vol. 34 (Broadman Press, 1992)
EXCURSUS 5: INSPIRATION, INFALLIBILITY, INERRANCY, AND AUTHORITY. Theologians have fre-

quently distinguished between the concepts of revelation, inspiration, and illumination. Revelation is the process by 
which God communicates to human beings a knowledge of himself. Paul described himself as a recipient of such rev-
elation in Eph 3:3. The term “inspiration” relates to that influence of the Holy Spirit by which human beings become 
organs to communicate the truth of God in words to others. The process of writing Scripture is an example of inspira-
tion. The term “illumination” refers to the work of the Holy Spirit which enables a believer to understand and apply 
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divine truth (John 14:26). The three concepts are related to one another because the concept of revelation, the dis-
closure of truth, demands inspiration to guarantee its accurate disclosure. The concept of inspiration demands the con-
cept of illumination in order for the written record to be understood properly. The terms “inspiration” and “revelation”
appear in Scripture. The term “illumination” does not appear in Scripture with the theological meaning given above, 
but the concept of illumination is thoroughly biblical.

Sometimes the term “inspiration” is used without the more precise theological meaning given earlier. When we 
say today that a person is “inspired,” we do not suggest that the person has become the organ for infallible communi-
cation of a message from God. Individuals may be inspiring in that they speak with moving emotion, but the process 
whereby the Holy Spirit operates within human beings to produce Scripture is not occurring today. That process be-
came complete when the New Testament was written.

Three views of inspiration are frequently discussed in relationship to Evangelicals. These are (1) a dictation theo-
ry, which asserts that God spoke through the writers as though they were dictating machines; (2) verbal plenary inspi-
ration in which the result of inspiration is that God produced in all Scripture the very words he wanted; (3) a dynamic 
view in which the thoughts of Scripture are viewed as inspired but the choice of words is left to the individual writers.
Many evangelical Christians hold to the second view, a position advocated by B. B. Warfield in his classic writing The
Inspiration and Authority of the Bible. No respected Evangelicals maintain that God dictated the words of Scripture. 
The dynamic view of inspiration is discussed by D. M. Beegle in Scripture, Tradition, and Infallibility.

The fact that the Bible is inspired by God leads us to assert that the Bible is infallible, inerrant, and authoritative. 
The term “infallible” suggests that the Bible does not mislead, is a sure, reliable guide, and is fully trustworthy in all 
matters about which it speaks. Some scholars limit the term “infallible” to spiritual, religious, or redemptive themes; 
but it is difficult to separate trustworthiness in historical matters from trustworthiness in issues of theology. Also, any 
errors in the field of history would undermine the confidence of the reader in the theological trustworthiness of Scrip-
ture. It is better to find the Bible to be a sure, safe guide even in issues that touch on history and related issues of truth.

The term “inerrant” suggests that the Bible is free from all falsehood or mistakes, and it provides a safeguard for 
the confidence that Scripture is reliable in all of its assertions. Some evangelical Christians use the terms “infallible” 
and “inerrant” in almost a synonymous sense. Others distinguish between them by linking the term “infallible” more 
closely with theological truth and the term “inerrant” more closely with historical truth. Two features about the affir-
mation of inerrancy are important.

First, we who affirm inerrancy must realize that the Bible sometimes uses approximations (e.g., Mark 9:2, “six 
days” and Luke 9:28, “eight days”), irregularities of spelling (e.g., some manuscripts of Matt 27:46, “Eli” and Mark 
15:34, “Eloi”), and observational descriptions of nature (Matt 5:45, “he causes his sun to rise”). These and other relat-
ed features do not negate an affirmation of inerrancy.

Second, an affirmation of inerrancy by an individual is no complete guarantee of full orthodoxy or godliness. 
Some cultic religious groups, who question or deny correct views of Christ’s person, have very high views of Scrip-
ture. Also, we who hold to inerrancy must always hold the truth in love (Eph 4:15). It is possible to negate orthodox 
doctrine by unorthodox lovelessness.

An assertion of the authority of Scripture is an outgrowth of an affirmation of inspiration. Evangelicals who hold 
to the authority of Scripture do so because they feel that the Scripture is truth. They also realize that the authority of 
Scripture is derived by virtue of its inspiration by God. Some Evangelicals who hold to the authority of Scripture are 
reluctant to affirm inerrancy. Evangelicals hold to the authority of Scripture because they recognize that they cannot 
find out the truth by themselves. They believe that God must reveal the truth to them, and they feel that the locus of 
that revelation is Scripture. We who hold to the authority of Scripture turn to the Scripture for statements of our be-
liefs and practices.

Paul’s affirmation of the inspiration of Scripture in 2 Tim 3:16 provides us a statement of the divine origin of 
Scripture. His statement encourages us to turn to Scripture with the confidence that it provides an infallible, inerrant 
guide for our beliefs and practices. Our affirmation of this high view of Scripture provides us the challenge of obeying
Scripture in all of its parts.
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The Apostolic Scriptures & Inspiration

I. The Primary Reference in 2Tim 3:16–17 is the Tanach
A. When Paul wrote that “all scripture is inspired” (πᾶσα γραφὴ θεόπνευστος), his primary reference when 

speaking of “Scripture” (γραφὴ) must necessarily be the Tanach, since what we know today as the “Apostolic 
Scriptures” or “New Testament” was in the process of being written and gathered into a collection of writings 
during the life-time of Paul and later.

B. Some, therefore, question whether the Apostolic Scriptures partake of the same “inspiration” as do the books 
of the Tanach.

II. The Apostolic Writings are Divinely Ordained Scripture
A. The Promise of Yeshua to His Disciples (the Twelve) in John 14

John 14:18 “I will not leave you as orphans; I will come 
to you.
John 14:19 “After a little while the world will no longer 
see Me, but you will see Me; because I live, you will live 
also.
John 14:20 “In that day you will know that I am in My 
Father, and you in Me, and I in you.
John 14:21 “He who has My commandments and keeps 
them is the one who loves Me; and he who loves Me will 
be loved by My Father, and I will love him and will dis-
close Myself to him.”
John 14:22 Judas (not Iscariot) said to Him, “Lord, what 
then has happened that You are going to disclose Yourself
to us and not to the world?”
John 14:23 Jesus answered and said to him, “If anyone 
loves Me, he will keep My word; and My Father will love
him, and We will come to him and make Our abode with 
him.
John 14:24 “He who does not love Me does not keep My 
words; and the word which you hear is not Mine, but the 
Father’s who sent Me.
John 14:25 “These things I have spoken to you while 
abiding with you.
John 14:26 “But the Helper, the Holy Spirit, whom the 
Father will send in My name, He will teach you all 
things, and bring to your remembrance all that I said to 
you.

John 14:18 Οὐκ ἀφήσω ὑµᾶς ὀρφανούς, ἔρχοµαι πρὸς 
ὑµᾶς.
John 14:19 ἔτι µικρὸν καὶ ὁ κόσµος µε οὐκέτι θεωρεῖ, ὑµεῖς
δὲ θεωρεῖτέ µε, ὅτι ἐγὼ ζῶ καὶ ὑµεῖς ζήσετε.

John 14:20 ἐν ἐκείνῃ τῇ ἡµέρᾳ γνώσεσθε ὑµεῖς ὅτι ἐγὼ ἐν 
τῷ πατρί µου καὶ ὑµεῖς ἐν ἐµοὶ κἀγὼ ἐν ὑµῖν.
John 14:21 ὁ ἔχων τὰς ἐντολάς µου καὶ τηρῶν αὐτὰς 
ἐκεῖνός ἐστιν ὁ ἀγαπῶν µε· ὁ δὲ ἀγαπῶν µε ἀγαπηθήσεται 
ὑπὸ τοῦ πατρός µου, κἀγὼ ἀγαπήσω αὐτὸν καὶ ἐµφανίσω 
αὐτῷ ἐµαυτόν.
John 14:22  Λέγει αὐτῷ Ἰούδας, οὐχ ὁ Ἰσκαριώτης· κύριε, 
[καὶ] τί γέγονεν ὅτι ἡµῖν µέλλεις ἐµφανίζειν σεαυτὸν καὶ 
οὐχὶ τῷ κόσµῳ;
John 14:23 ἀπεκρίθη Ἰησοῦς καὶ εἶπεν αὐτῷ· ἐάν τις ἀγαπᾷ
µε τὸν λόγον µου τηρήσει, καὶ ὁ πατήρ µου ἀγαπήσει αὐτὸν
καὶ πρὸς αὐτὸν ἐλευσόµεθα καὶ µονὴν παρ᾿ αὐτῷ 
ποιησόµεθα.
John 14:24 ὁ µὴ ἀγαπῶν µε τοὺς λόγους µου οὐ τηρεῖ· καὶ 
ὁ λόγος ὃν ἀκούετε οὐκ ἔστιν ἐµὸς ἀλλὰ τοῦ πέµψαντός µε 
πατρός.
John 14:25 Ταῦτα λελάληκα ὑµῖν παρ᾿ ὑµῖν µένων·

John 14:26 ὁ δὲ παράκλητος, τὸ πνεῦµα τὸ ἅγιον, ὃ πέµψει
ὁ πατὴρ ἐν τῷ ὀνόµατί µου, ἐκεῖνος ὑµᾶς διδάξει πάντα καὶ 
ὑποµνήσει ὑµᾶς πάντα ἃ εἶπον ὑµῖν [ἐγώ].

B. Important Things to Note from this Text
1. Yeshua speaks initially of His ascension and of His return: “in that day….” (v. 20)

a. not leaving them as orphans, i.e., Yeshua is returning
b. the world will not see, but His disciples will (where “see” involves more than just physical sight but 

includes “understand,” “know something as true.”)
2. In the time between Yeshua’s ascension and His return, the Ruach will be active in

a. abiding with and in all those who are “in Messiah” (to use Paul’s phrase)
b. accomplishing a work particular to the Apostles of Yeshua (cf. Matt 28:19-20)

C. The Particular Work of the Ruach in Aiding the Apostles
1. v. 26 – the Helper, the Holy Spirit (Ruach HaKodesh) will come with a particular mission
2. The Ruach will come “in My name,” meaning “with the same authority, power, and majesty of Yeshua.”
3. The mission of the Ruach in this particular case is to the Twelve:
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a. “He will teach you all things….” – This must surely relate to the building of Yeshua’s ekklesia (Matt 
16:18), the inclusion of the Gentiles believers into the community of the remnant of Israel, and how 
this expanding formation would grow and increase in the world. The Disciples were promised by 
Yeshua Himself that the Spirit would guide and teach them, so that their instruction would be “in-
spired” by the Ruach and therefore have the authority of Scripture.

b. “He will bring to your remembrance all that I said to you” – This must be the foundation for the 
Gospels. Matthew and John were of the Twelve (Matthew being added after the failure of Judas). 

c. The calling of Paul by Yeshua Himself is corroborated by the fact that Paul’s epistles were received 
by the other Apostles, so much so that Peter refers to Paul’s writings as “Scripture.”

Therefore, beloved, since you look for these things, be diligent to be found by Him in peace, spot-
less and blameless, and regard the patience of our Lord as salvation; just as also our beloved 
brother Paul, according to the wisdom given him, wrote to you, as also in all his letters, speaking 
in them of these things, in which are some things hard to understand, which the untaught and un-
stable distort, as they do also the rest of the Scriptures, to their own destruction. (2Pet 3:14–16)

D. Note the words of Yeshua as recorded by John (13:20)

Truly, truly, I say to you, he who receives whomever I send receives Me; and he who receives Me
receives Him who sent Me. (John 13:20)

1. Therefore, if we reject the writings of the Apostles, we have no sure knowledge of Yeshua’s own words or
all that He did as the Incarnate Savior.

2. If the Apostles were endowed with the power of the Ruach as Yeshua promised, and if it is by their words 
written in the Gospels, Epistles, and other books of the Apostolic Scriptures that we “receive Yeshua,” 
then it is also by their words that we receive “Him who sent” Yeshua, i.e., the Father.

III. Conclusion
A. Yeshua made a promise that the Ruach HaKodesh would come with a special mission of aiding the Apostles 

to write the Gospels as well as the Epistles and other books, in order to bring about the promise Yeshua made 
that He would “build My ekkleisia.”

B. If we discount the Apostolic Scriptures as not being inspired Scripture and therefore not trustworthy, we know
nothing for certain of Yeshua Himself. In this case, the promise of the Prophets in the Tanach is therefore like-
wise discounted, for they promise that the Messiah would come before the destruction of the Temple (Daniel 
9:24–27).

C. We see, then, that the whole of Scripture (all 66 books) unite together as God’s inspired word. If any part is 
shown to be errant or merely the work of men without the inspirational power of the Ruach, then the whole of
the Bible is impugned. The word of God, the Bible, must be received as a complete and indivisible unit, or it 
becomes nothing more than the mere writings of men. There are only two choices: either one receives the 66 
books of the Bible as the inspired word of God, or one must reject the whole of the Bible as merely the 
thoughts of fallen men.

D. Clearly, the Bible is the word of God, proven by prophetic accuracy as well as by its power to change lives. It 
must therefore be received as a whole, being the very word of God revealed to mankind through the inspira-
tional work of the Ruach HaKodesh.
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